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ROUTER GR k Bb te Be ENE EE LE 2 EE I Re Oo 


Tue great object we would keep constantly in view, in the dis- 
charge of our editorial labours, is to enlighten the understand- 
ing with divine faith, and to direct the affection of the heart to 
their proper object, the great fountain of inefhble goodness. To 
accomplish in some degree, objects so desirable, we have selected 
from various authors, pieces on almost every subject ofa reli- 
sious character. We are aware of a disposition, too prevalent 
in most countries, to reject every thing as unworthy of atten- 
tion, thatis notentirely new. This disposition, we believe to be 
destructive to piety,and from such a conviction, we shail con- 
tinue to make such selections as contain solid instruc:ion. 

Some of our brethren have suggested the propriety of tnakinge 
some comments on our Articles of faith, as contained in the Me- 
thodist Discipline; and we coneJuded to do so. Should it be of any 
real service to any person, we feel that our Jabours will have been 
compensated. 

We commence with the first Article. 


ESSAY NO 1. 
ARTICLE 1. 
OF FAITH IN THE HOLY TRINITY. 

“Tere is but one living and true God, everlasting without body 
or parts of infinite power, wisdom, and goodness; the maker and 
preserver of all things, visible and invisible. And in unity of 
this Godhead, there are three persons of one substance, of power 
and eternity; the Father the Son, and the Holy Ghost.’’ Metho 
dist Discipline, Ep. 2°, page 

That there is one God, the maker and preserver of all things, is 
4 position which recommends itself so clearly and positively to 
‘he minds of all intelligent beings, as tobe ranked with those 
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ruths which can be nrade, but little plainer by ciscussion—if 
NOt se if-evide nt. 
Pinat nothing could not produce something, can be made no more 
certain, by metaphysical disquisition, So certain, therefore, as 
iat something now exis/s, it always existed, ov had a previously ex- 
‘ing cause. We are therefore, obliged to embrace one of two 


theories; namely, that the universe 1s efernal, or that there is 
3 or Great Creator. There is no alternatives, and there « 
» nenivals. . When two or more ciashing positions are 
nd, the clear dictate of sound reason is, that 
i fras the fewest difficulties, U 
embrace the d ine 
“ 
C.' «OW Ub \ 
) in 1s, OUI bodies, their mi 
lon, What marks of wisdom, power at 
ss tur our eyes to the various objects that su 


nning with the smallest vegetables under our feet, and 

aily ascending the scale of being, till we are absorbed in Un 

ible fulness ofthe Great, the Mighty God!) Whata world of 

onders! Behold the delicate texture, and exquisite beauty of 

the expaoding flower: the grewing herbs, the spreading oaks, and 

lofty pines! Behold the wide spread valleys, the rolling rivers, 

and the towering mountains! All, al) proclaim the goodness, the 
power and the wisdom of God. 

Why do not these heavenly bodies leave their regular courses, 
& wander, in wild confusion, through immeasurable space? Who 
but a regulator of infinite power and wisdom could have given 
them their original ympu/se, and continued their regular motions 
for so many ages? Aegulari/y, without a regula/or, is just as im- 
possible, as is existence, by non-existence. We therefore infer from 
these and other considerations, the certain existence of “one 
God.” 

This one “Free God” says our first Article is “without body oi 
parts.’ On this clause, we need say but little; as it simply means, 
that God is not a coporea/ hemg, of “bodily parts,’’ hands, feet, &c. 
&e. He isisa pure spirit,a simple, indivisabdle essence. Asig- 
norance however is often industrious, and frequently raises ob 
jections that bewilder its unweary possessors, it may be thought 
necessary toobserve here, that the expression “without body o1 
parts” does not Conflict with the doctrine of a Trinity of persons 
in the God-head. Thatthere can be three persons “without body o7 
parts” is just as reasonable as that there can be one person with 
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sut body or parts, and he that would reject the former, on the 
eround of absurdity, to be consistemt, should reyect the latter also 
St. Paul cutis God the Father of “persons,” (Heb. 13,) and yet he 
tells us that God is a spirit! Again, St. John says, “There are 
‘Turee that bare record in héaven,’ 1 John, ili, 11. Now, we 
would ask if one of these three, namely, the Father is called a per- 
son, Where is (ie improprie’y¥ of calling these other two persons: ? 
Are not the personal pronoun applied to them, by inspiration it- 
self?) If they are, then it is proper to callthem, persons, and yet 
they are without body or parts. 

In our con a. lous on the awful mode or manner of the 
divine existenge, we should) ever remember, that it is so far re 
moved from ail terrestrial modes of being, that no words or pbra- 
ses which answer to the one, can be properly applied to the oth 
er; but only ina firurative sense, When, for example, we say, 


Golthe Father, and God the Son, we no more mean that they 
were so ina literal seuse, according to the laws of procreation 
than we mean that God 1 be Pather had a wife? er than we mean 


that God has hands, and teet, and eves and ears, when we talk a- 
bout his walking, bearing, seeing, &c. If we bear in mind this 
necessary truth, we shall never talk about the Father being older 
than the Son, &c. &e. 

As the sacred Scriptures were designed for Morras and noi for 
ANGELS, they, to be understood, must be written in the dialect of 
mortals, But ali human !anguagcs are composed of words bor- 
rowed from objects of sense; and are expressive of ideas received 
by means of sensation, &e, but none of the five senses can take no- 
tice of invisible substances; about the various modes, therefore, of 
these invissible substances we must necessarily remain entirely 
ignorant. Indeed the very expression which we use _ for 
want of a better, as applied toa pure spirit, appears improper, 
and vet there must be misterious modes or manners of existenc ey 
among pure spirits, becaise they differ one from another. Human 
souls, for instance, anvets, ail God himself, are all denominated 
spirils; now, just so sure as God, angels, and human spirits are vot 
all alike, there must be different modes or manners of existence 
among pure, indivisible, substances, or spirits. And yet, how 
they differ we can never know ’till we enquire new mediums of 
perception, in an other world. This imperfection of all human 
ideas and language should teach us lessons of modesty in treating 
on the awful subject of the Divine Being; and also, moderation 
among ourselves. Anditisa source of comfortable reflection, 
that God, knowing our imperfeccions, has no where required us to 
comprehend, or even believe the manner of his abstract existence; to 
be more plain, how he exists, ov wherefore ie exists as he does 
What God is in himse/f ail abstractly considered, is not for us to 
know; but simply to believe, first, that he is; and secondly, what 
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ne is in relation tous; that is, a rewarder of them that diligent! 
eek him, Heb, u, 6. God has revealed, that there are three tha 
bear record in Heaven, the Father the Word, and the Holy Ghost, 
One of these three is called a person, Heb. i, 3; and to the other 
two, the anspirec writers have applied the personal pronouns, 
such as us, we, they, them, &c. ‘There are three persons that bear 
record in heaven; for God has revealed it; and he has also said 
that these three are one. This, therefore, we ave bound to be- 
lieve, because God has affirmed it; but how God, the Father, Son, 
and Holy Ghost, three persons, are but one God, we are not 
bound to believe, for he has not seen proper to reveal how it is 
so, or wherefore. 










The fact itselfis, oll that God has seen proper 
to reveal; and therefore, the fact is all that he requires us to be 
lieve, for he requires us to believe nothing that h@has not re- 
vealed. If we cannot take God at his word in this one instance 
we Cannot in in any instance, and are therefore unbelievers. This 
is a Subject of pure, simple, fait 
prehension, and to reject it on this ground of mystery, is just as 
absurd as to reject every other subject on the same principle. 
Llow three persons are one God we cannot cr mpre hend, we know 
not; andhow God is every where present, and yet sittn 
throne we cannot comprehend, we know not, 













h,and not of speculation, or com- 
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i 


fon a 
both however, are 
revealed facts, and we are therefore bound to believe them. How 
the Son of Man was conversing with Nicodemus, and at the same 
time in heaven, we know not; and yet it is revealed, therefore, we 
must believe it, John ili, 13. 







The Doctrine of implicit faith, we are aware, bas been frequent 












ly abused, and is always when we are required to embrace con- 
tradictions and gross absurdities, and to avoid such abuse, let it 
be remembered, that many subjects are over aud above our rea- 
sons, and yet not contrary to reason; this is peculiarly the case in 
relation to religious subjects. Let us therefore, cleave closely to 
the Sacred Book, and make it the sufficient and only standard of 
Ml our faith and practice. 

WM Having therefore briefly discussed the above doctrine, we are 
prepared to embrace the following part of the Article. That 
Ns in unity of this God-head, there are three persons of one sub- 
Wistance, power and eternity; the Father, The Son, and the Holy 
Ghost.” 
HW A Proof that Jesus Christ is the very and eternal God, shall be 
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For the Holston Conference Messenger 





REMARKS ON | Con. x, 27. 
vr 1 keep under my body, and bring it into subjection; lest that 
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by any means, when I have preached to others, I myself should be 
a castaway. 

In this part.of the Epistle, the Apostle is animating, the Chris 
tians at Corinth, to strive, to wrestle and run for the prize, the ip 
corruptible Crown, promised to the faithful; Rev. ii 10; And refers 
them, to the conducts of the candidates, at the Isthmian eames, as 
examples worthy of their imimation; and then observes: But | 
keep under my body, &c. Now if we admit, that the Apostle did 
keep under, &e, we can hardly suppose, that he did thus, without 
some design, or object. What was his object? Can we suppose 
that he was induced to this course, through fears, that he had been 
mist ken about his conversion? Certainly not. For St. Paul wrote 
his ts} Epistle to the Corinthinas, 19 years after his conversion at 


bya nascus, and 13 years after he had the visions, and Revelations, 


and vase wueohtup tothe third ileaven, or into Paradise. What 
then lid oe ase this severe course of Abstemiousness for? If we 
pect otim co answer for himself, be will tellus: that it was “lest 
evea after! | been an Apostle, and a Minister, he should be a 


ings, ve shall never fall; 2 Pet. i, 10. 
S. 


For the Messenger. 


\ FRAGMENT 


ifow great isthe patience and long suficting of Jesus Christ! 


su Jong to be hid and not to shew himself in glo- 
ry to the end of the world, suffering (meanwhile) his glory to be 
veiled, seatrampled on by the wicked?) The heavens are now as 
acuriain between our eyes and his glory; he is out of sight, and 
among many, out of mind: his patience is despised, and the 


who is contente 


ro- 
of his coming derided; yet he forbears to show forth his elo 
ry and power in judgement, not by constraint but voluntarily; not 
because he cannot punish, but because he would have sinners to 
repent. And all this time of his forbearance he sees all the impie- 
lies committed against him, and all the indignities which are offer- 
edto bim, and his people. His hatred of all the sins which he 
beholds, is infinitely more keen and intense than that of all the 
Saints and Angels in the world. How unworthbily and disgrace 
fully was this Lord of giory used, when be veiled 
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hid his glory, 
and tabernackled among men; and yet with what patience and 
long suffering, does he forbear to manifest his glory and greatness 
tothe view of the world! We poor worms have short thoughts, 


and think a short time long and tedious; but Christ suffers very 


long. How patiently should we endure to have our glory obscur- 
ed,and inturies unrevenged, since our Lord, our Master, the Judge 
hy mself is the wreatest ci fferer, and vet woaln .% 


ntariliv unreveng 
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For the Holston Conference- Messenger. 

tT rue piety is the order of society; it leaves every one where he 
Oughito be; makes the state in which God has placed us, te only 
patiof our salvation; and attributes no chimerical perfection to 
works which God does not require of us, Religion disclaims all 
works, be theyaever so pions, which are substituted for duties, and 
he is nothing in the sight of God whois not what he ought to be. 
Tt does not aliow us throu ghia disgust to the deceitful pleasures of 
life, to despise human institutions, which Providence. supports and 
perpetuates. If Religion leads a chosen few in wildernesses, she 
has placed more inthe world, and on the throne, She blesses the 
jumble obscurity of the social monk; but she sanctifies a thousand 
times more talents, genius and glory. Above all, she requires of 
ws the qualities and virtues best adapted to our situation, 5 
commands resignation and perseverance inthe state which God 
has assigned, as she presents the same object to all men; she offer 
them the sublimest hope, she promises the same reward. Ought 
we not, therefore, to be content with the places which God ap 
points us inthis short life, or should we not endeavor, at least, to 
make it supportable—God will not be with us in situations he 
does not require us to Gill.” H. MOORE. 

lor roe Mrssencen. 
“Is there a situation in life which God cannot brighten? Is not 


God all-sufficientio a faithfal heart. which gives itself up to bim 
Without reserve? Itis thus that Religion answers all—it is thus 
that she gives for this life boundless hopes, and at the same time 
teaches us to be content without them, orto lose them witha! 
inurmuring and despair.” Ib, 


“Uninterrupted enjoyment is not the lot of any human being— 
‘not expect to gaze forever on a cloudless horizon, or see 
vm that desolates the hopes of others, pass over us without 
"—§ fo weaken our aitachment to this state, to lead us to 
re for that, where there is no variableness, neither shadow of 
hange,are sufferings and disappointments ordained, with wha 
reluctance do we quita scene where nothing has occured to inter: 
rupt our bappiness—but how gladly the one ia which circumstan: 
ces have arisen to embitter it.’ jd. 
RELIGION IN IRELAND. 

A letter from Ireland to a pentlemanin Baltimore gives an at 
countof aconsiderable reformation in that ill-fated country.— 
lhiree hundred persons renounced popery in one town (Coyvon) in 

bout six weeks. And the cause of God was graciously advat 
ine 
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Sackep Beaqurst.—Ptolemy Sheldon, Esq. who died a few 
months ago, in the town of Gaines, Orleans C€ ouncy, N.Y. in his 
last will and testament bequeathed one half of hisereal estate to 
the trustees of the Gennessee Conference, fur the spread of the 
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I'almouth papers to the 24th of January contain no news. . On 
the night of the 25th of December, an attask was mace on the 
house of the Wesleyan missionary and bis family at Montego 
Bay, by some unknown persons, who fired muskets into the house 
t the word of command, with a resolute intention of killing the 
inmates. The court of quarter sessions, which had the mater 
before them, were unabie to fix on any individual. 


2 From Benson’s Commentary. 

Fe have heard, Xc.—Our Lord proceeds to enforce 
such meekness and love towards their enemies, on those 
who are persecuted for righteousness’ sake, as were ut- 
cerly unknown to the Scribes and Pharisees. And this 
-tbject he pursues to the end of the chapter. Jt hath 

en said, viz. in the law, Deut. xix. 21, .2n eye for an 
ye, and a tooth fur a tooth.—Though this statute was 
only intended as a direction to judges, with regard to 
the penalties to be tuflicted in case of violent and barbar- 
ous assaulis; yet it was interpreted among the Jews as 
encouraging a rigorous and severe revenge of every in- 
jury a man might recetve. But I say unto you, That 
ye resist not evil—Or rather, the evil man, ought to be 
rendered, Dr. Doddridge reads the clause, That you 
do not set yourselves against the injurious person, viz. 
in a posture of hostile opposition, and with a resolution 
to returu evil for evil. 8ut whosoever shall sinite thee 
oa the right cheek, &c.—Where the damage is not 
ereat, choose rather to pass it by, though possibly it 
might, on that account, be repeated, than to enter into 
a rigorous prosecution of the offender. And if any man 
will sue thee, &c. and take away thy coat—By the word 
coat, itseems we are to understand anu inner garment: 
and by the word cloak’, an outer garment. Dr. Dod- 
dridge renders the former vest, aud latter mantle. 
They are parts of dress, under different names, still 
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used in Barbary, Egypt, and the Levant; See Shaw's 
Travels p. 289,292. Our Lord, it is to be observed, is 
not here speaking of a robber attacking a person on the 
highway, to whom it would be natural to take the outer 
warnent first, but of a person suing another at law. 
‘The meaning of the whole passage evidently is, Rather 
than return evil for evil, whenthe wrong is purely per- 
sonal, submit to one bodily injury after another, give up 
one part of your goods after another: submit to one in- 
stance of compulsion after another. ‘Phat the words, 
Turn tohim the other check also, (and consequently 
those in the next clanse,) are not to be taken literally, 
appears from the behaviour of our Lord himself, Jel 
xviii. 22. 23. Giveto him that asketh thee, &c. —Givi 
and lend to any that are in want, so far, {bat no farther, 
for God never contradicts himself.) as is consistent with 
thy engazenents to thy creditors, thy family, and the 
household of faith. 

Upon the whole of this passage, from ver. 38, we 
may observe, that it seems to have been primarily intend 
ed to counteract aad correct that abuse of the law of re 
taliation above maintained. which was common among 
the Jews, who carried their resentments to the utmost 
lengths; and by se doing mentioned infinite quarrels, to 
the great detriment of social life. For this purpose, oui 
Lord **puts five cases wherein Christian meekness musi 
especially show itself. 1, When any one assanlts ou 
person, in resentment of some aTront he imagines we 
have put upon him. 2, When any one sues us at the 
iaw, in order to take eur goods from us. 3, When he 
attacks our natural liberty. 4, When one who is poot 
asks charity. 5, When a neighbour begs the loan of 
something from us. In all these cases, our Lord forbids 
us toresist. Yet, from the examples which he men- 
tions, it is plain that this forbearance and compliance is 
required only wheu we are slightly attacked, but by no 
means when the assault is of a capital kind. For it 
would be unbecoming the wisdom which Jesus showed 
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im other points, to suppose that he forbids us to. defend 
ourselves against rmaasderers. robbers, and oppressors, 
wio would aajasily take away our life, our estate, or our 
loceiy. Neither cauit be thought that he commands 
us a zive every idle fellow all he may think fit to ask, 
warther in charity or in loan, We are only to give 
wort we canspare, and to such persons as out of real 
pocessity ask relicf from us. Nay. our Lord’s own be 
havrour towards the man that smote him on the cheek, 
shows he did aot mean that in all cases his disciples 
iid be passive under the very injuries which he 
|i re speaks of. Ln some circumstances, smiting on the 
cwel, fakirg away one’s coat, and the compelling one to 
va mile, aay be great injuries, and therefore, are to be 
resister. "Phe first instance was judged so by Jesus 
lias fin the case mentioned. For had he forborne to 
reprove the man who did it, his silence might bave been 
interpreted as proceeding from a cenviction of his hav- 
ing done evil, in giving the high-priest the answer for 
which he was smitten.”” Bat, admittmg that this rule 
has for its object small injuries, and that our Lord orders 
his disciples to be passive ander them vather than to re- 
pel them, it is liable to no objection: for he who *‘bears 
a slight affront, consults his honour and interest much 
better than he who resists or resents it; because he shows 
a greatness of mind worthy of a man, and uses the best 
means of avoiding quarrels, which ofttimes are attended 
with the most fatal consequences. In like manner, he 
who yields a tittle of his right, rather than he will go to 
law. is much wiser than the man who bas recourse to 
public justice in every instance; because, in the progress 
of alaw-suit, such animosities may arise, as are incon 
sistent with charity. TYo conclude, benevolence, which 
is the glory of the Divine nature, and the perfection of 
the human, rejoices in doing good. Hence the man that 
is possessed of this godlike quality, cheerfully embraces 
every occasion in his power of relieving the poor and 
distressed. whether by giftor loan. Some are of opin 
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ion, that the precept concerning alms giving, and 
gratuitous lending, is subjoined to the instances of in 
juries which our Lord commands us to bear’ to teach ug 
that, ifthe persons who have injured us fall into want, 
We are not to withhbdld any actof charity from them on ac- 
count of the evil they have formerly done us. ‘Taken 
in this light, the precept is generous and divine. More 
over, as liberality is a virtue nearly allied to the for- 
giveness of injuries. our Lord joined the two together, 
to show that they should always go handin hand. Thy 
reason is, revenge will blast the greatest liberality, and 
a cevetous heart will show the most perfect patience ty 
be a sordid meanness of spirit, proceeding from sel 
lishness.”? Macknight. 


FLAVEL ON KEEP ING THE HEART. 

W hat the heart isto the body, that the soulis tothe man: 
and what health is tothe heart, that holincss is tothe soul 
The state of the whole body depends upon the soundness 
and vigour of the heart; andthe everlasting state of th 
Whole man upon the good or ul condition of the soul 

‘To keep the heart necessarily supposes a previous work 
of sanctification, which has set the heart right, b: 
viviag it a new spiritual inclination; for as long as thi 
heart is not set right by grace, as to its habitual frame, 
no means can keep it right with God. Self is the poise « 
the unsanctified heart, which biases & moves it in ail its 
designs and actions; and as long as it is so, it is impossihli 
that any external means should Keep it with God. 

Man, by creation, was of one constant, uniform frame 
of spirit, held one straight and even course; not one 
thoughi or faculty was disordered: his mind had a perfec 
knowledge of the requirements of God, his will a perfect 
compliance therewith; all his appetites and powers stood 
ina most obedient subordination. 


contin 
Something new—or another Speermen of New England Religion. 
‘The Editors of the Boston Recorder & Telegraph have offered 2 

prize of ten dollars for the best account of a Revival of . Religion.— 

\mong other things the Editors state, that “the proposal is inten 
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jed to induce an tmprovement in the styleof such narratives; to 
divest it of cant phrases and vain re) etl 1OnS, and commend the 
jtelligence itself, by the dress it wears, to persons of cultivated 
yste.” It isadded, “If a successful writer should prefer it, he 
all have six copies of the Recorder & Telegraph for a year, for 
-ra.uitous distribution, instead of tem dollars.” 


JINDAY 
The daily occurrences of a week of business absorb the mind so 
ich that were it not for the regular return of the Sabbath the ma 
rity of human beings would nearly forget that any thing else was 
essary in this world, but money whenit is needed, provisions 
en hungry, Clothing to cover our luxuries to feed our pampered 
etites. But Christanity has consulted the wants of man, and 
e weakness of his nature, by the institution of one day in seven 
low happy the virtuous man nrust feel to escape from thi 

















mels of a bad world to one day of sober reflection or pious 





indulgence, or of religious consolation! ‘The mariner who after a 





week of storms and gloom maps tospend one day on the sun 

hore of some ve) tant island that rises out of the m n, Cannoc 
1 more gratefal for his good. fortune, than 5 ey o having 
weathered the miszivings of the week, sits down in the church, 










nd joins in the service and praise of bis great Make 








1. On the pei fection and excellence of the law which he has broken 
lt is characterized as * Holy, just,’aad good.’ Our Lord has com- 
















rised it in two essential points, viz. love to God, and lo 
our neighbour, Matt. xxityS7—359. ‘Phis law is Dive in its 
gin, immutable inits nalure, reasonable in its requiremen/s, ben 
lent in its /endency, indispensible in its obligations. Such 
therefore is essentially good, and ought to be obeyed. Vh 





iple which ri fuses obedience is essentially evil, con quently 
person who indulges it, must justly deserve punishment, even 
penalty which the law denounces, viz. death elernadl. 
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Man isthe most noble study of man. Let him circle the globe, let 
him traverse the skies; and then, for something more worthy ii 
notice and admiration, return to himself. To himself he is a thea- 
tre immense; and was reputed such, whenthat theatre had much 
less to exhibit than at present itcan boast; and when it was bu! 
faintly illuminated with the glimmerime i seams of far more nob! 
lights. The sorenowned Know thyself, was nothing buta prece; 
enjoining a close i inspection and survey of this theatre, yet that 
precept, as to its author, was held divime; and as to its practice, 
the supreme wisdom of man. That precept is now exalted into 
an n awful command from Heaven; and that theatre is consecrated 
‘oa venerable temple, a temple of the Holy Spirit. 
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IRISH CATHOLICIS VE: 
Or the Ignorance or the Wickedness ef a Catholi; 
Bishop. 


The celebrated Dr. Doyle, one of the. Catholic Bish 


ops in Ereland, has lately published a long circular of 


the Catholics of his diocess, in which he has declared 
War, in most unmeasured terms agalnstevery Protestant 
society that would disseminate education and the Bible 
throughout Treland. We can very easily account for 
the opposition of the priesthood to spirit ual knowle dge, 
but we were hardly prepared for language like the fol: 
Jowing :— 

‘These societies produced more crimes in Ireland 
than the Whiteboys ov Orange men: they at one period 
convulsed the entire country, and almost Ieindled a civil 
war; to this day they divide the people— promote or 
prolong disse ntion—alienate the master and mistress 
from their domestics—and sow distrust and antipathy 
in the place of mutual confidence and affection; to judge 
them by their fruits, (hey appear to be the works of satan, 
who transforms himself into an angel of light, that by 
an appearance of godliness, he may deceive the un 
wary!!! 

Lon. New Bap. Magazine. 

A Newspaper better than Rum.—Winter evenings 
should be occupied in reading by those who have not 
business to empley them. Nine-tenths of mankind 
spend more time in positive idleness, neither in basi- 
ness, recreation, nor needful repose, than is necessary 
af employed in judicious reading, to make them very in- 
telligent members of society. But how many are there 
who do not even read a newspaper. They have no 
time, and can’t afford the expense! yet they can idle 
away two or three hours in a day, and spend the price 

of half a dozen newspapers, orashare in a public 
library, for ram to pour dewn their necks. .Med. Int. 
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Translated fron a German Journal. 

A carefal observer of humana life in the eparchy of 
Pieskow in Russia, enumerates more than a thousand 
persons, ho, according to the returns of deaths to the 
synods of Moscow and Petersburgh, im the last year 
had reached more than one hundred years of age. 
several hundreds were nearly 100 years old: 62 
von 140 to 120: 25 from 120 to 130; 12 from 130 to 

j): 5 from 140 to 149; one was 1503 and one t69 years 
id. The last. lived til 1796, near Polotzk on the 
wrders of Liefland; he had borne a part in the thirty 
vears War, and remembered the death of Gustavus 

(\duiphus. He was born oer the grandfather of Pe- 
wrt. and had seen Rus: ae urish “and decay, under 
eleven sovereigns. At the | jattle of Pultavitch, he was 
sé years old. In his ninety third year, he entered for 
‘he third time into matrimony, and had a son bern unto 
lim, who in 1796, was 62 years old. With his last 
wile he lived fifty years, in an agreeable union. The 
amily of this patriarch amounted fo 138 descendants. 
His oldest living grandchild was then 95 years old; 
wother was 93. His youngest sons were 86, and 62 
vars old. All of them dwelt together at Polotzkin, a 
village of eighteen houses, which the then Empress 
Catharine, to whom information had been given of this 
uchpatriarchical family, had built for them, and added 
hereto a considerable extent of land. The old man 
wasin his 163d year still fresh and hearty. 

The pratice of treating at trainings, with atdent 
ppuits, by commanders of companies, has frequently 
been a subject of discussion. ‘Phere are many good rea- 
ous against it. Jt is an unjust tax on the captain, and 
rds to habits of intemperance in the militia, most of 
‘hom are young mea. ‘Those who treat the best, in- 
tead of those who drill the best, are often the most pop- 

lar; and hence some militia trainings have more the ap- 
arance of a drunken frolick than of what they eught to 


in 


‘schools for military instruction. dug, Me. Paper. 
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INS OF THE SUL hs LO GOD 


heart to God, Pbegin to answer the 
| 
he 


‘i 
+ * 


ced int world; and enjoy a turetaste 


ticlicity which awaits me in heaven, How contemptible +h, 
in amusements of the world appear to me, when my heart 
into the habit ofsecking its happiness in God, through Chpis 
ilow humble and mean do I appear in my own eyes, when I; 
are my meanness with the infinite majesty of God! How j; 
natural pride confounded, when Lloose myself, so to s; 
the ocean of the Divine perfecti ys!’ and what ardent desir 
there kindled in my heart for that happy day, when I shail 


' 


An, | 


forever united to the supreme and eternal Being! 
But lam so affected with the inestimable advantages which f 
ploy myseli init as I ought? Alas! insteac of emploving my 


quent meditation on God affords, as to form the resolution to e 


reipat 
i 


tion on earthly and perishine 


meditating on my Créator, ! 
rratilies my sense 
es all possible ex 
lrappy, Lattach my 
fond of objects which can -neithe 
long enjoyed. O that my pi eX} 
for the time to come! Hitherto I have 
sings, and set my heart uponthem, 1! hav 
happiness in things which are even more frail 
inysell, 

But at present my eyes are opened, through the 
I contemplate a Being, a source of al! rect! 
ine out of nothing, and give mea soul 
satisfied but by ab infinite good. This 
secrate my heart, giving myself up to him without res¢ 
forever. In him alone! will henceforth seek my comfort 
earthly goods, which I have hitherto had the imprudence to | 
fer to heavenly blessings, 1 will exchange for real and solid ad 
vantages; and, seeing it is the design of my Creator, I will use tl 
former, but without ever preferring them to the love of my God 
On the con‘rary, every creature shall afford me an opportnulty to 
ascend to my Creator; and shall excite me to bless the goodiess 
of him, who has given a power to earthly things to cheer my 
soul, and strengthen my body. When I enjoy any outward ¢ od, 
I will say to myself, if I feel so much sweetness in the enjoymento! 
the good things of this life;if, knowing only a small part of the 
works of God, that knowledge is now so pleasing to me, how hap- 
py shall ] be when L possess God himself! How great is the Ielt 
city of his saints, who see him as he is, and live continually in 
blessed communion with him! Ifthe pleasures which cannot > 
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lished but through the medium of a frail, perishable body, cat 
affect my mind so agreeably, how eXtatic must those delights be 
: hich ! ain to enjoy without the encumberance of this earthly ta- 
yernacie 2 What ineffable sensations shall | experience, when my 
freed from its fetters, shall be able to contemplate, at. full 
erty. the face of the Lord! If the smali rivulets bere below are 
nleasant, what must the source be whence they flow? If one 
flieh: be so vivifying, what Must the sun himself be? If, even 
this world, Gad ts so admirable in his works, what must he be 
the world tocome? O'? how] long to enjoy this felicity mM the 
session of my God? Run rapidly by, ye days of darkness, which 
ust pass here below! Ye hours, which retard the happy mo 
ut inwhich I sball gain a more perfect knowledge of my God, 
en your flight? O dav, without clouds or darkness,in which 
soul, freed fromthe burthen of this gross body, shall take its 
, and ascend beyond all these stars, to adore Jehovah at the 
of his throne, blessed day, so earnestly desired, hasten thy 
appearance ? Slurm’s Reflections. 





For THE MessEnGEI 
SATURDAY NIGHT. 
weet to the soul the parting ray, 
That ushers placid evening in, 
When, with the still expiring day, 
The Sabbath’s peaceful hours begin, 
How grateful to the anxious breast, 
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m\ ‘The sacred hours of holy rest. 

ood, 

nt of I love the blush of vernal bloom, 
' the When morning gilds nights sullen tear, 
hap. And dear to me the mournful gloom, 

felt- Of Autumn “Sabbath of the year,’ 

ly in But purer pleasures, joys sublime, 


Await the dawn of “Holy Time’ 


to. 


Eu i Gis tlie lLumuli ol the day 
And worid!ly cares and business ccase 


While soft the vesper breezes play, 


To hymn the glad return of peace, 
Oh! season blest—Oh! moment given, 
To turn the vagrant thoughts to Heav’n 


What though involv’d in lucid night, 
‘The loveliest charms of nature fade! 

Yet mid the gloom, can heavenly light, 
With joy the contrite soul pervade— 

Oh! then, great source of Light Divine, 


With beams etherial gladden mine. 


Oft as these hallow’d hours shall come, 
Oh! raise my thoughts from earthly things 
And bear me tomy beavenly home 
On living Faith’s immortal wings— 
Till the last gloom of life decay, 
In one eternal Sabbath Day! 
For rHe MESSENGER 
LIFE AND ETERNITY. 
Deep in this aching heart, 
Let sorrow buried be, 
Though the keen anguish of its smart 
Burst forth in many a sigh! 


In life’s gay opening morn, 
What lovely scenes we view ! 

Sweet rapturous dreams of love and hope, 
The phantoms we pursue ! 


But they elude our grasp, 
They mock our airy flight, 

And when the phantoms we would clasp, 
They vanish from our sight! 


Then my immortal mind, 
No longer sport with toys! 
Aspire to pleasures more refined, 
Than all terrestial joys! 


Let faith direct thy sight, 
To that bright world of bliss, 

Where Jesus reigns enthron’d in light, 
There perfect pleasure is? 





